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tinues, speaking now to the Evangelicals, we must magnify God because
he has drawn us.

Calvin goes on, opening from the text that the disobedient do not
understand. Still, their ignorance is not from pure simplicity but from
malice and the like, However, until God enlightens them men are totally
ignorant. “For we may well comprehend everything in heaven and upon
earth, but until we have known God, what is all the rest worth?” Again
Calvin reverts to the point that God would assure us by Christ's coming,
even though that coming will be terrible for the unbelieving.

Our preacher notes next that Paul compares the first and second
coming of Christ. Men rebel because of the humility of the first coming.
But the second time Christ will come as a Judge. He "will come to be
admired in his saints; so we need not fear because he will be glorified
in believers. That will not be because we are worthy.” Rather “He wills
to do it because He loves us.” So Christ is speaking to us now in com-
fort, “for we are marked men, they point fingers at us . . ." So we must
respond in faith; otherwise we will be cut off. On the other hand, “If we
have true faith, we cannot help becoming more and more sanctified.”
This is necessary to the presence of the Holy Spirit. “Thus we shall not
rely upon false tokens to usurp this title of faith, as it is such a sacred
thing.” The sermon ends characteristically: “Let us bow in reverence
before our God.”

When we compare the preaching of Calvin with that of Jonathan
Edwards, we note a common emphasis on application, but a very different
way of handling it. Edwards's application is always in the latter part of
the sermon and usually about equal in length to the preceding exposition.
Calvin, however, has no such neat division. His application runs through-
out the sermon and as we have said often quite overbalances the exposi-
tory part of the sermon.

‘There is a pattern, of course, to Calvin’s method, but it is not nearly
5o regulac as T. H. L. Packer suggests in The Oracles of God, an Intro-
duction 10 the Preaching of John Calvin. He breaks down the Calvinistic
structure into the following pattern:

1. Prayer.

2. Recapitulation of previous sermon.

3. (a) Exegesis and exposition of first member.

(b) Application of this, and exhortation to obedience of duty.

4. (a) Exegesis and exposition of second member.

(b) Application of this, and exhortation to obedience or duty.

5. Bidding to prayer, which contains a summary of the sermon.2

P, 71,
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While this is something of an over-simplification, or better, something of
an over-schematization, Parker's point has at least two merits. First,
many of Calvin's sermons do follow the structure indicated. Second, it
may be said to be Calvin's tendency to follow this pattern. This is no
doubt what he intended to do. And the only reason he did not always
do it, if T may guess, was that he was so eager to get at the application
that he often introduced it in the midst of the exposition. In other words,
application was the dominant clement in the preaching of John Calvin to
which all else was subordinated.

‘The fourth deduction from Calvin's two-voice theory of preaching
is surprising and hardly scems to be a logical deduction at all. We refer
to his practice of impromptu preaching. We mean by impromptu,
“impromptu” not merely extempore. Calvin preached not only without
a manuscript; not only without notes; but apparently without any out-
line whatever unless it was the order of the verses in the Bible itself.

‘This is surprising, we say, because at first reflection one would expect
this type of preaching from John Calvin least of any. Scholars are not
commonly addicted to improvisation. The impromptu is not the usual
method of the deliberate thinker. Precisionists are not given to spontane-
ity. If, as Bacon said, writing makes the cxact man it may also be ob-
served that the exact man is usually given to writing. As a matter of
fact, if we were told that some persons during the Reformation period
practiced impromptu preaching and were asked from our general knowl-
edge of the period to guess who these persons were, we would probably
say they were the “lunatic fringe,” the ones Luther called Schwirmer,
the “heavenly prophets,” those whom Calvin accused of attempting to
separate the Spirit from the Word, illumination from study, insight from
exegesis. If we were asked to guess who among the Reformers would
never resort to impromptu preaching, we would likely say, John Calvin.
Luther? Well, yes, it is conceivable that that ebullient German would.
Calvin? Never; it is unthinkable that that cautious Frenchman would.

But the fact is that he did. And he did so deliberately. That is, his
indeliberate speaking was deliberate policy on his part. The speaking may
have been impromptu but the decision to speak impromptu was not.
Calvin not only did not write his sermons but he was opposed to anyone
writing sermons. To the Duke of Somerset he said in a letter: “I say this
to your Highness because there is little of living preaching in your king-
dom, sermons there being mostly read or recited.”*1 Calvin himself never,
50 far as our records go wrote a single sermon. There is no manuscript
in his hand of a pulpit deliverance. The only reason we have the two
thousand and plus sermons, is that a certain Denis Raguenier (or

#Bowmas, of. cit., p. 252.
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Raguenau) took them down as they came from his mouth from the year
1549 until this scribe’s death in 1560. Calvin apparantly never intended
them to be published. They were delivered on the moment and they were
meant to meet the need of a particular moment.

On second thought it may be profoundly logical that Calvin should
have been an impromptu speaker. It may be exactly what we should have
expected. After all, preaching, as we have scen, consisted not only of
divine truth assimilated by the careful study, but communication as well.
As far as communication is concerned it seems to be an axiom that frec-
dom and alacrity, animation and spontancity are the chief desiderata.
Every preacher who ever had to preach without previous preparation and
has had to lean entirely on the grace of God and nervous encrgy, only to
have his congregation tell him afterward that it was the best sermon he
ever preached realizes what power of communication there is in the un-
witten word. Paper is not a good conductor. A manuscript is a barrier
between any preacher and his people. The fact that some preachers have
been successful readers is largely because they did not seem to be readers.
They read so expertly and surreptitiously that the impression of spontancity
was given to a rather gullible congregation. When we are told that as
mobile a preacher as Billy Sunday read a manuscript we can believe that
some men can read with more apparant spontancity that other men can
preach spontancously. But, manifestly, freedom and animation are usual-
Iy better accomplished by preaching without notes. With his customary
good seense Calvin seems to have known all this centuries before so-called
modern speech methods.

Still, after all is said, it is almost impossible to belicve that anyone
could preach as Calvin preached, impromptu. That such sermons came
unanticipated from the tongue, virtually unpremeditated, without benefit
of rephrasing, recasting, deliberate choice of language, though “he spoke
from his pastor's ot his professor's pulpit sometimes every day for months,
sometimes twice a day for weeks,” is astounding.

Our own theory—and this is theory unsupported by any known facts—
is that Calvin in his study of the text for preaching thought of various
things he wanted to say by way of application as well as exposition.
Without writing them down, perhaps, his extraordinary memory was capa-
ble, conceivably, of recalling these thoughts generally and his extraordin-
arily quick wit, brilliant understanding, masterful command of langusge,
simply produced the homiletical miracle on the spot! Calvin once said
of public prayers that very few ministers had the gift of making good
ones spontancously and therefore advised the gencrality of ministers to
use prepared prayers. We hope that he would be as willing to admit that

“3Doumergue cited by L. Nixon, Jobu Calvin, Expository Preacher, p. 38.
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the generality of ministers (say 9,999 out of every ten thousand) given
a previous study of the passage and a few thoughts by way of application
would still not be able to manufacture homiletical masterpieces on the
spot and would therefore allow us to write something (at least an out-
line) ; and to memorize something (at least an outline) and if we had to do
(as he often did) preach new sermons five and six times in a week even
to bring an outline in the pulpit with us occasionally if we promised not
to lean on it too heavily. Iam sure that the last thing in the world which
Calvin would want us to learn is what J. Gresham Machen called the
worst thing that a young preacher ever learned, namely, that he could
speak without preparation. Speaking without notes is one thing; speaking
without preparation is quite another. Often those who speak without notes
are those who speak without preparation; and those who speak with
preparation are often those who speak with manuscript on desk. But
Calvin has shown us all a better way—to speak with preparation and
‘without notes.

A fifth deduction from the two-voice theory of preaching, quite simi-
lar and closely related to the foregoing, was the colloquial style. Any
foreigner coming to Geneva and going to hear the celebrated Calvin
preach must have exclaimed: “What! Is this the great Calvin? The man
Melanchthon called ‘the theologian?' The autho of the greatest systematic
theology ever penned? Why he uses the language of the street! He even
stoops to slang! I was under the impression that he was a stylist and he
speaks more like a fish merchant.” Doumergue again:

Besides we sce here a really astonishing number of proverbs, several
to a sermon, sometimes several in a single phrase: “Without wings,
they want to take the moon in their teeth, as they say.” “Sicknesses
come by horse and go away on foot.” Some greedy ones “would
drink the sea and the fishes, as they say.” Others, lazy ones, “leave
things undone ot half done, as they say.” "“At last, as they say” and
“we are tempted to make of one devil, two, as they say.”

It is the tone, the real tone of the people, restored, recalled; and
Calvin sticks to it. He uses the expressions of the country, a “‘mouge,
as we say here,” for a heifer; a “paccot, as we say here,” for thick
mud. He multiplies especially his comparisons and descriptions
borrowed from the daily usage, the lowest in the world of his
listeners, from the city and from the country. He describes the pot
that boils, in the fireplace, of which the first broth “makes a scum,”
after that come others. He recalls that, in order to cook meat and
save its flavor, we must have “a big fire under the pot,” so that the
flesh may be “cooked quickly, otherwise it becomes insipid.” He is
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10 less informed on all maladies of wine, to become flat, sour, over-
fermented, turned, or tainted.*

Not only was Calvin's language simple, but his metaphors were as
plain as the people before him. He despised fine speaking for the sake
of fine speaking (ars gratia artis) but an eloquence subordinated to edifica-
tion he constantly displayed. Humor was never far from his mind# and
in the midst of solemn sermons he would complain of children crying;*
of someone shooting crackers;?* of sleepers in the congregation*" and strol-
less outside ®. Every word of the great preacher may have weighed a
ton as his successor, Theodore Beza, wrote (fof verba tot pondera), but
these were the words of the common man. If Calvin spoke as one having
the authority of God's messenger, his other and equally distinguishing
characteristic was his familiarity. Probably no preacher ever better com-
bined authority and familiarity. “La familidrité des sa parole na été
égaleé que par som autorite His was familiarity which bred respect;
his an authority that attracted.

Calvin, we may have guessed, was a chain preacher. He preached
series after series and without seties we hardly ever find Calvin preaching.
He took the Bible, book after book, preaching 200 sermons on Deuteron-
omy, 342 on Isaiah; 159 on Job; 189 on Acts; 110 on First Corinthians.
Usually he took a few verses at  time skipping none although expound-
ing and applying some more fully than others. According to the simplici-
ty of his purpose his usual transitions were, “We now come to;” or “in
summary let us say;” or, “our next point is” and the like. No frills;
Calvin could teach the Puritans something about “ye plaine style.”

Bowman says that his sermons on the minor prophets took less than
half an hour. However, this was not characteristic of all of his sermons.
1 made a rough count of the ones on Isaish 53 and on II Samuel. The
average number of words was about six and a quarter thousand. This
would take about 25 typewritten pages, double-spaced. Even if Calvin's
delivery were not slowed by the deliberateness of his purpose and his
asthmatic breathing he would have been hard pressed to complete the
sermon in less than an hour.

Be all this as it may nothing seems more characteristic of Calvin than
his preaching. Nowhere do we see the man himself more clearly.
Doumergue, who probably understood Calvin better than anyone who did

#Corpus Reformatorim, 76:638.
Corpus Reformatorum, 4123,
#0Cf, Millhaupt, 0. cik, p. 22.
%04, cit, p. 16.

25




image12.jpeg
not know him, said of the preaching Calv ‘That is the Calvin who
scems to me to be the real and authentic Calvin.”>!

We may summarize the thesis of this paper in one sentence. John
Calvin believed that the properly ordained and functioning minister
speaks not for himself alone but is also the very voice of God; in con-
sistency with which solemn fact the preacher should carefully and sound-
ly exposit the Word of God, should do so in a way that people would
readily understand for God speaks through his ministers primacily to
move his people to godly action, and such specch is best done by an im-
promptu delivery and colloquial idiom.

Calvin's specific style of expository preaching has not greatly influ-
enced the Calvinistic homiletical tradition. Perhaps that is good in some
respects. However, when we consider what preaching has today become
what a vast improvement would be the model of John Cal ! The two
voice theory of preaching must be recovered, whether the specific method-
ology of Calvin in expressing it is or is not. A half century ago a young
Frenchman named Edouard Pasquet presented a thesis to the faculty of
Montauban entitled Essai sur la predication de Calyin. 1t is a remakable
little work and none of it more interesting ot pertinent today than the
theses with which it concludes; with the citation of several at which I, too,
conclude:

1
Notre prédication, quoique plus oratoire et plus soignée que
celle de Calvin, est loin d'étre anssi puissante. Elle était popu-
Liire et la ndtre ne Vest pas.

I
Notre époque aurait besoin dune prédication plus bibligue,
Plus simple et moins académique.

1
La maniére dont Calvin portait en chaire les questions de doc-
trine, est la plus pratique et la plus édifiante.

v
Une réforme liturgique est certainement désirable, mais on
Sexagére, en général, Vimportance des résultats qi'elle pour-
rait avoir3s

1Quoted by Nixon, op. cit, p. 38.
2Pasquet, op. eit., p. 87.

26




image1.jpeg
CALVIN'S TWO-VOICE THEORY OF PREACHING

JouN H. GERSTNER

Pethaps the simplest and most fundamental characterization of
Calvin's homiletical theory is the two-voice theory of preaching. Calvin
himself uses this expression, although in a different application, namely
to the inviting and the warning voice of the preacher. "Il faut gue nous
ayons double voix . . . une voix douce pour exhorter cenx qui se rendront
dociles, et pour les guider au droit chemin: et . . . une autre voix pour
crier contre les loups et les larrons, afin de les chasser du troupean.”
Thus the minister must ever be wooing the sheep and shooing the wolves.
However, there is another sense in which, according to Calvin's thought,
the preacher speaks with a “donble voix.”” God has spoken in his Word
and he speaks again through his preachers. So, when the man in the
pulpit is heard, God is heard, too; not one but two voices are heard. “In
Calvin's Homily 42 on I Sam. he stresses the authority of prophets and
pastors in the Christian Church, declaring that they are 'the very mouth
of God.' And in his commentary on John 3:2 he declares that we are
not to listen to any persons except those by whose mouth God speaks."*

We need not discuss here Calvin's view of the inspiration of the Bible.
Sufficient to say that, for the Reformer, the Scriptures are the very Word
of God. In them God spoke. He dictated their contents to men whom
Calvin called amanuenses. Calvin exercised thorough freedom in critical
analyses in order to ascertain the true Word of God in distinction from
accretions or corruptions or emendations. But the true Bible text was
nothing less than the speech of God before which Calvin bowed in utter
reverence. For him the Bible was inspired verbatim and litteratim (Inst.,
1, vii, 1; 1V, viii, 9; IV, viii, 6; Comm. on 2 Tim. 3:16; John 12:13,
ctc).

It was not God's will, according to Calvin, that the divine word should
lie dormant confined to the sacred text. On the contrary, it was to be
taken from thence and brought to bear on the lives of men. However, it
was not the prerogative of all men to take the word and thus apply it.

"Corpes. Relormatoru. CI, Milbaupt, Die Predigs Calins, p. 30; Swuffer,
L’Homilesigue de Calvin [thesis], pp. 9

o e, e Signiteander oF the Word of God for Calvin” Chireh
Hitory, Jue, 1956, Vol, XXVIIL No. 2, p. 1445 cf. lso Gh sermon on Dett.
Opera XXV, 666,667; 76th sermon on Ephes. LI, 415; Predigten iber 11 Sam.,
p. 136,
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‘This was the function of the ordained minister. For Calvin there was an
elect ministry of the chutch 0o less than an elect membership,

Because of this high and sacred calling, ministess are designated by
every conceivable honorific. They are the “angels of God,"® divinely
instituted (divinement institutes; divinitus ordinati, 1 Tim. 1:8). They
are the “instruments” of God. God speaks through his ministers and
when the people hear them they are face to face with the deity himself.
“We may then conclude from these words, that the glory of God so shines
in His Word, that we ought to be so much affected by it, whenever He
speaks by His servants, as though He were nigh to us, face to face.”s
The preacher is the “trumpet” of God. Speaking personally he says:
“Has the Lord wished that I should be here in the pulpit to be reccived
by men as their superior? Indeed no. But to be the Lord's trumpet to
summon His to Himself that they may obey Him. In other respects I am
one of the flock like the rest.”® Indeed, Calvin, as we have seen, calls the
preacher the “mouth of God.” Wallace summarizes the matter well. “The
Word of God is not distinguished from the words of the Prophet (Hag.
1:12; CR 4:94). He is not separated from the minister (I Cor. 3:7;
CR 49:35). God Himself who is the author is co-joined with the instru-
ment, and the Spirit's influence with man’s labour (I Cor. 9:1; CR
49:438). So close is this identity that the preacher can actually be called
a minister of the Spirit and his work spoken of in the most exalted terms
(1 Cor. 3:7; CR 49:350). Indeed, it may legitimately be said that it is
the preacher who effects what is really effected by God.”s Likewise
Miithaupt remarks:

“Er hat sich nicht gescheut, diese Einbeit von Gott und des
Verkindigung des Predigers deutlich auszusprechen: 'All die,
die unterrichten, konnen in Wabrheit feierlich bekennen, Jesus
Christus spreche durch sie' ™t

These statements are so unqualified, absolute and sweeping that many
students of this subject are hard put to it to find Calvin making any dis-
tinction between God and his servant when preaching. Nevertheless,
Calvin does make a distinction. His reverence for God will not be over-
whelmed by his sense of the dignity of the preacher's office. As Wallace
following an impressive summary of Calvin's high view of this subject
concludes: “But even when all this happens there must remain at the
same time the sharpest distinction between what is divine and what is

“Dounergue, Calvin, le Pedicatenr de Gendoe, Geaev 1909, p

“Corpus l/onumnm T 4T Reonuid" S, Walce. s Doctine
‘ord and Sacrament, p. 82.

' av)l! Kl/auudmm 81: 219 G. ,nhnlm\, “Calvinism and Preaching,” Evamgeli-

arterly, 1932, pp.

eRonda s Wihee o it e o1,

YE" Milbaupt, Die' redigi Caloies, . 28; Corpus Reformatorum 81:7
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human in this mysterious event. ‘We requite to distinguish . . . we must
set the Lord on one side and the minister on the other. We must view
the minister as one that is servant, not a master — an instrument, not the
hand, and in shott as man, not God' " (cf. Sermon on Luke 1:16-18, CR
46:39). The point is that Calvin is generally thinking of a sound
preacher when he makes the grand statements about his authority. He is
assuming that the preacher is doing what a preacher, according to defini-
tion, is doing: namely, soundly expounding and applying the sacred Sctip-
ture, If that he does, then when he speaks God does speak; when his
voice is heard God's voice is heard; when his mouth is open God's
‘mouth is speaking; when he is in the pulpit an angel of God stands there;
when he watns, exhotts, invites, the sinner is face to face with God him-
self. This is no exaggeration or hyperbole; it is matter of fact, bare truth.

From this two voice theory of preaching, all the other Calvinistic
principles can be easily deduced. Of cousse, if the preacher is appointed
to be the articulator of the Word of God his very first duty will be study
that Word in order to be a “workman that needeth not to be ashamed,
rightly dividing the word of truth.” Exegesis will be his fitst line of duty;
exposition his meat and drink. He will give himself to reading and study
will be his basic lsbor. When he emerges from his desk to his pulpit
he will come to explain clearly, accurately and effectively the Word of
God. Were he a preacher of his own expetience, perhaps the latest antics
of his three year old would be the text of the morning. Were he a
dreamer of dreams perhaps his style would be: “Now I feel thus and so.
Were he a speculative philosopher by calling, then he could preach:
QED. But if he is the voice of the voice of God, then he must say (and
be true in saying it) ; “Thus saith the Lord.” And that requites study of
what God has said.

It was this feature of his theory that made Calvin’s sermons essential-
ly popular commentaries. There is no essential difference between what he
preached to his congregation and what he wrote for his readers. His
sermons were actually the bases—shall we say, the rough draft of his more
finished and scholarly commentaries. As Bowman has noted, Calvin's
commentaries are largely the outgrowth of the lectures and sermons.?
The only difference which we have noted between sermon and commentary
is that the sermon has less exegesis and more application; the commentary
more exegesis and less application. But the difference is clearly one of
degree and not of kind. The scholar may profitably study the sermons;
and the common reader will receive much edification from the commen-
taries.

7AWallace, op. i, p. 91.
#John, C. Bovinan, “Calvin as & Preacher,” The Reformed Charch Review, 1909,
P 25
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Pasquet has observed that there is no fundamental difference even
between Calvin's sermons and his immortal Insuiiutes:

En résumé, le siyle des Sermon est pent-itre un pen plus
liche, un peu plus négligé que celui de Vinstitution Chrétienne,
qu'on admire tant et avec raison, mais cela, on le comprend sans
peine en pensant aux diffcnltés inevitables d'une improvisation
presque quotidienne; toutefois, d'une maniére générale, ce style
est de la mime trempe que la pensée de Vécrivain; précis,
nerveux, dédaigneux des grices superflues et des civilités de
langages, il est le veflet exact de la parfaite netteté de son intel-
ligence. Prédicatenr o écrivain, Vexpression juste et fortement
découpée lui arrivait sans effort: il était pour ainsi dire porté
par sa pensée méme; et ses sermons improvisés, ses derits dictés
3 la vlée o tracés au cowrs de la plume son tous également
marqués de celte méme empreinte de justesse et de vigueur*n

A sccond principle which comes directly from the two voice theory
is clarity. 1 the preacher is appointed to convey God's Word to the
people, next to accuracy of interpretation will be clarity of expression.
If it is important in the first place that the preacher understand, it is
equally important in the next place that the congregation understand.
The expositor may be obliged to use all the technical tools of hermeneu-
tical science in order to understand and then to dispense with them in
order to be understood. Such a preacher was Calvin. He anticipated the
advice of the great homiletician, John A. Broadus, who said once in days
happily past when negroes were uneducated persons: “Read Bishop Butler
and preach to the negroes.” He meant “Master the hardest literature and
make yourself understandable to the least educated.” Calvin read Butler
and he preached to the negroes.

Directness, simplicity and brevity were the marks of a Calvinistic
sermon.’ We all remember Calvin's own defense when Westphal charged
him with “babbling.” He stuck to the point, he replied, and practiced
a “cautious brevity."®

Johnson has asserted that Calvin's theory of clear preaching is quite
the antithesis of the Barthian style. The latter is "analagous to the eleva-
tion of the Host, the exhibition of a mystery not to be comprehended by
the worshipping multitude, but contemplated only that the devout may
lose themselves in wonder, love and praise.”!t We are reminded that
F. L. Patton once said that Liberals also scem to want to be vague. Said
he in a characteristic witticism: “Liberals fly at a low level of visibility.”

SAE. Pasquet, Essai sur la Prédication de Calvin, pp. 31, 32.
oCf. Stauffer, op. cit,, pp. 77 fi.

19Bowman, 0. cit, p. 251.

10p. cit, p. 255.
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But Calvin and Calvinistic preachers have tried to understand and to be
understood.

A third derivative principle of the two voice preaching theory is that
application should be emphasized. If it is the prerogative of one group
and one group only—the preachers—to study the Word of God for pur-
poses of official popular instruction, then the primary function of the
people must be to do what this instruction indicates. Of course, the
preacher is to do as well as study; and the congregation is to study as
well as do. But the primary and distinctive task of the preacher is to
understand the Word of the Lord and the primary and distinctive task of
the congregation is to obey in the Lord.

It seems always to surprise non-Calvinists that Calvinists should be-
lieve in preaching at all; much more that they should expect to accomplish
anything by it. According to the non-Calvinistic theory of the Calvinistic
theory, the decrees of God should render all human effort unnecessary—
both that of the preacher and the preached to. According to this notion,
Calvinists, if they preached at all, certainly would not expect to accom-
plish anything by it. Their sermons would have to be all theory and no
application. They might instruct the minds but they surely could not
affect the wills on their theory, since what will be will be, sermon or no
sermon, preacher or no preacher. This, of course, only shows how little
non-Calvinists understand the Calvinism they propose to criticize. How
constantly amazed they are that Calvinistic preachers are most activistic;
preach most for decisions; urge, exhort, invite without ceasing. As it has
been with Calvinistic preachers so it was with John Calvin himself. The
emphasis was on action, application, foepassing, as you Dutch Calvinists
would say.

‘The sermon on II Tim, 1:8-9% is a good illustration of Calvin's usage
of the predestinarian theme. After developing this doctrine in the early
part of the sermon he presses for action and the doing of duty saying: “It
is wisdom in us to do what God appointeth, and never ask why."13 Con-
cerning those who say that election should not be preached, Calvin in-
sisted that “such men never tasted of God's goodness.” Continuing this
sermon in the afternoon he affirmed that “St. Paul speaketh so largely
upon this subject, in his epistle to the Ephesians, that it cannot be but the
encmies of God's predestination are stupid and ignorant, and that the
devil hath plucked out their eyes.”** After much comfort to the elect
he concludes the sermon urging his hearers not to be willingly blind but
believing.

Important as was exposition, the preacher’s duty did not end there;

3The Mystery of Godliness, pp. 25 .
30bid, p. 33,
Wibid, pp. 43, 44.
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indeed it only began there. Exposition was to be unto effect; truth unto
godliness; faith unto life; creed unto deed. Whatever else your sermon
has, it must have application, says Calvin. “Pratique” is the word for
Calvin's sermons.
“La vraie docttine, répéte-1-il du haut de cette chairs, est une
doctrine de pratique.” Le critere d'une doctrine est Pedification
gu'elle produis. Tout docirine, — si sainte, si profonde quelle
pardisse, — si elle ne profite pas d la edification de tous, grands
et pelits est une “speculation inutile,” une “curiosité frivole,”
un “fraras” un “conte de cicogne)’ une “folie,” un “‘sacti-
lege s
“We have not come to the preaching merely to hear what we do not
know, but to be incited to do our duty."?¢ For Calvin, the chief end of a
sermon was to lead men to glorify God and enjoy him forever.

‘There is no sermon of Calvin's which we have read which lacks an
application. Of course, in the nature of the text, some sermons require
much more exposition than others. But however deeply Calvin may ex-
pound he never loses sight of his practical purpose. Compare for
example the sermon on II Tim, 1:8, 917 which is an important doctrinal
discussion of the dectees worthy of the author of the Institutes though
immediately practical throughout. However, some sermons of Calvin are
largely application; compare, for cxample the sermon on Luke 2:1-14.1%

To illustrate Calvin's constant interweaving of exposition and appli-
cation let us present a brief but comprehensive summary of a typical
sermon, that on II Thess. 03° Christ, says the preacher, must ap-
pear from heaven; for our faith is weak and God would assure us that it
s to his purpose to vindicate the gospel. Therefore, we can surely rest
in the outcome of the affair. Christ cannot maintain the glory of faith
unless he declare himself to be our Redeemer. It is also a strong comfort
to us that God will take vengeance on evil doers. “Since His majesty is
inestimable, their torment must also be incomprehensible to us.” God
says that men are rebels; faith, thercfore must be obedience. But to obey
God we must love his Word; we cannot please him otherwise. The
Romanists “torment themsclves more and more with their so-called
devotions. It seems to them as if they have a good grip on God . . " He
charges Romanists with attempting to earn what God would give them,
“You charge like a bull against all the promises God gives you and claim
to have gotten by yourselves what only Christ can give you.” So, he con-

15Doumergue, op. cit, p. 25.
16Corpus Reformatorim, 79:783.
11The Mystery of Godliness, pp. 25 .

The Duity of Ghris and Ofper Sermons, edited by Lecoy Nixon, pp. 35 f.
91bid,, pp.290 f.; Corpus Reformatorum '52:225-238.
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